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in religion personal inspiration and a holiness of life that corresponds to that inspira- 
tion express the essence of the thing, or is that essence to be found in a " saving good " 
and in the "faith" directed toward that good ? The latter conviction was victorious, 
and with it a certain second-class religion — -we might call it the ecclesiastical religion 
— was established, in which, nevertheless, the warmth and independence of religion 
can grow in a peculiar way. The question that pends between Catholicism and Prot- 
estantism is in certain respects only a subsidiary question. For both stand upon the 
ground measured off by Augustine after denying the claims of Novatianism and of 
Donatism. The distinction that has arisen within the ecclesiastical religion results 
from the different conception of the "saving good" (either as more objective and 
magical or as forming the basis of a personal relation), and of "faith " (as obedience 
or as confidence). That distinction results also further from the bold stroke of Catholi- 
cism in recognizing the " original religion " in spite of all, and in incorporating the 
" religiosi " into itself under the point of view of higher piety, while Protestantism 
exerts itself to reach the higher aim of unfolding the " original religion " out of " faith " 
and " regeneration " itself. In Augustine's theses the struggle between the original 
religion, which in truth only held fast to a very small portion of its claims, and the 
ecclesiastical religion reached its temporary conclusion. The universality of this great 
thinker showed itself in the fact that he so sketched the ecclesiastical religion that 
even then alongside of the Catholic peculiarity the peculiarities of the Evangelical 
(Protestant) religion announced themselves, and that the rights of the original religion 
are to be expressed both in the form of the recognized monasticism and in the deeper 
conception of the " fides." 

With this as a basis Harnack then shows that Augustine not only 
owed much to other predecessors, but also to this Roman presbyter, 
the author of this essay. In closing Harnack alludes to the curious 
fact that the writer avowedly writes in the defensive. This adds new 
light for the position of the Novatian church at Rome in the year, let 
us say, 370. The Novatian bishop received Symmachus the fugitive 
and had influence enough to secure his pardon from Theodosius. 
And our orthodox presbyter, in Rome itself, writes not aggressively, 
but apologetically. Caspar Rene Gregory. 

The University of Leipzig, 
Germany. 



SOME ASPECTS OF PAUL'S THEOLOGY IN THE 
PHILIPPIAN EPISTLE. 

II. 1 

M. Menegoz, in his treatise Le peche et la redemption, says that 
Phil. 3 : 8-10 contains the most precise statement of the Pauline doctrine 
of justification by faith. It seems to me that this opinion is just. 
The passage does not contradict any previous utterance of Paul, nor 

'See the American Journal of Theology, Vol. Ill, pp. 107-16. 
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does it present any new feature ; but it exhibits as a single conception 
what are commonly regarded as two distinct elements of the right- 
eousness of faith. These two elements are assumed to be separately 
treated in the epistle to the Romans. They are the initial, objective 
judicial act of declaring righteous, whereby a believer is placed in a 
state of reconciliation with God, and the establishment through faith 
of a vital union with Christ. I purposely use the words " regarded " 
and " assumed," because, both on the ground of this passage and of 
the epistle to the Romans, I do not regard this separation as justifiable. 
These two elements are inseparably interlocked in the apostle's con- 
ception of righteousness by faith. The distinction between justifica- 
tion and salification is largely technical. They represent, it is true, 
respectively, the initiation and the consummation of the work of 
righteousness ; but Paul uses dyiaoytos both of the state and of the 
process of santification ; and that word in Rom. 6: 19 is associated 
with the "walk in newness of life" rather than with the consummation 
of subjection to righteousness. Having become servants of righteous- 
ness, the readers stand committed to an economy of sanctification, in 
which they are to perfect holiness in the fear of the Lord. The point 
is well stated by Liddon : " The Sucaiocrvvr) which God gives includes 
these two elements — acquittal of the guilt of sin, or justification in 
the narrower sense of the word, and the communication of a new 
moral life, ' that the ordinance of the law might be fulfilled in us.' 
These two sides of the gift of BiKaioa-vvt] can only be separated in 

thought : in fact they are inseparable The true righteousness is 

one, not two or more. The maxim, 'justitia alia justificationis , santifica- 
tionis alia,' is not Paul's. Paul knows nothing of an external right- 
eousness which is reckoned without being given to man ; and the 
righteousness which faith receives is not external only, but internal ; 
not imputed only, but imparted to the believer. Justification and 
sanctification may be distinguished by the student as are the 
arterial and nervous systems in the human body; but in the living 
body they are coincident and inseparable " {Analysis of Romans, pp. 1 7 f.). 
Justification, so far as it is an act following upon repentance and 
faith, is regarded by Paul as the initial stage of a condition of actual 
inward righteousness, which is to develop itself in the believer's 
experience as fruit from seed. I differ with Professor Bruce {St. Paul's 
Conception of Christianity, pp. 158 ff.), who claims that the two aspects of 
justification are separately treated by Paul in Romans. He says : " He 
(Paul) does not refer to the subjective aspect of faith as a renewing 
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power, till he has finished his exposition of the doctrine of justifi- 
cation. He takes up faith's function in establishing a vital union 

with Christ in the sixth chapter Does not this amount to the 

exclusion of faith's sanctifying function from the grounds of justifica- 
tion ?" I think not ; for, as Dr. Bruce admits, Paul already alludes to 
the subjective aspect of justification in the opening of the fifth chap- 
ter. Being justified, we have (or let us have) peace with God, joy in 
the hope of glory and in tribulation and in God himself. 

But, what is more to the point, Paul, in chaps. 3 and 4, does 
not treat of the operation of justification, but of the essential quality of 
justification, as being by faith and not by the law. When he does 
take up the operation of justification in chap. 6, he treats the two 
aspects in combination. He does not confine himself to what follows 
justification. He begins with the death to sin. With Christ we die to sin; 
we are raised up with him into a walk in newness of life. Union with 
him by the likeness of his death implies union with him by the likeness 
of his resurrection. Our old man was crucified with him that the 
body of sin might be done away, that so we should no longer be in 
bondage to sin. If we be dead with Christ, we shall also live with him ; 
etc. 

1. In our passage Paul represents the righteousness of faith as a 
real righteousness in the believer. It is not founded upon human 
merit. It is not a righteousness of legal obedience. It proceeds from 
God and comes to man through faith in Christ (vs. 9). It is not perfect 
(vss. 12-14). None the less, it is an actual righteousness in the man. 
Justification contemplates Tightness — right feeling, thinking, and 
living. Faith is not a substitute for such Tightness. It is its genera- 
tive principle, its informing quality. God's plan of salvation is not 
intended to effect, by a mere legal adjustment, something which can- 
not be an actual fact. It is not true that God practically gives up the 
possibility of righteous men and allows the perfect righteousness of 
Jesus Christ to stand for it. God's intent is to make men personally 
righteous. Paul does not teach, nor does Scripture anywhere teach, 
that the requirement of personal righteousness is fulfilled for man by 
someone else, and that he has only to accept this substitute by faith. 
Rather Paul explicitly declares that God predestined his children " to be 
conformed to the image of his Son " (Rom. 8 : 29). 

It is not necessary to discuss the meaning of Bikcuow, since the 
question does not turn upon that. It may perhaps be conceded that 
the dominant sense of that word is forensic, " to declare or pronounce 
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righteous." That that sense can be vindicated in every instance is 
questionable. But that question apart, it should be noted that the 
sense of a declared or imputed righteousness, if it belongs to BiKaioawr] 
at all, is peculiar to Paul. Elsewhere it has the meaning of personal 
Tightness or righteous quality. In the Septuagint it occurs in nine 
instances as the translation of "ICil "kindness;" while J~ip"l£ "jus- 
tice " usually translated by SiKaioavvrj is, in nine cases, rendered by 
f\ir)n.<xrvvrj and three times by ?A.eos. 

2. This conception of a real righteousness in the believer is con- 
trary to the familiar dogmatic explanation that Sincuocrvvr) 7tiot£«>s 
is not a personal, but an imputed quality. According to this, the right- 
eousness is not in the man, but in Christ, and Christ's righteousness is 
imputed or reckoned or set down to his account through his faith. 
This imputation works no subjective change in the man. It merely 
places to his account the righteousness of another. He is, though not 
actually righteous, judicially declared to be righteous. Thus Dr. 
Hodge : The imputation of the righteousness of Christ to a believer 
for his justification " does not and cannot mean that the righteousness 
of Christ is infused into the believer, or in any way so imparted to him 
as to change or constitute his moral character. Imputation never 
changes the inward subjective state of the person to whom the imputa- 
tion is made When righteousness is imputed to the believer, he 

does not thereby become subjectively righteous" {Systematic Theology, 
III, pp. 144 ff.). Thus justification, having its foundation in theimputa- 
tion of Christ's righteousness, is only a declarative act whereby a man is 
pronounced righteous without any actual righteousness in him answer- 
ing to the declaration, but solely on the ground of another's righteousness 
which, in some inexplicable way, is transferred to his credit. This is 
simply a legal fiction which reflects upon the truthfulness of God. 
God declares a man righteous when he is not righteous. "To Paul," 
says Sabatier, "the word of God is always creative and full of power. 
It always produces an actual effect. In declaring a man justified, 
therefore, it actually and directly creates in him a new beginning of 
righteousness" {Apostle Paul, p. 300). 

3. This is clearly not the conception embodied in this passage. 
The righteousness of faith which Paul here desires for himself is a 
winning Christ and a being in Christ. This righteousness is first 
described generally as knowing Christ, and then, more specifically, as 
knowing the power of his resurrection and the fellowship of his suffer- 
ings, and being made conformable to his death. That is to say, the 
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righteousness of God by faith is a being and dwelling in Christ in 
such wise as that his resurrection, his sufferings, his death, become 
actual parts of Paul's experience and active forces in it. Christ is not 
apprehended merely as an object of trust. He is not known merely 
as an objective personality. The believer is taken up into his life, 
and his life possesses the believer, and becomes the prime motor and 
the informing principle of his being. 

In short, the conception of the righteousness of faith here pre- 
sented is not that of an external righteousness made over to the 
believer by a legal declaration, but a righteousness which is a real fact 
in the man, and which springs from union with the personal Christ. 
In this mystical union the life and power of Christ are transfused into 
the believer, so that, in a sense, the personality of Christ becomes his, 
and he can say, " For me to live is Christ," and " Not I live, but Christ 
liveth in me." The "old man," the natural ego, is crucified with 
Christ ; the new man is raised up, and in the power of Christ's risen 
life walks in newness of life, in fellowship with the Father and with his 
son Jesus Christ. All the righteousness which inheres in that perfect 
personality becomes potentially his, from the moment that faith puts 
him into living connection with it. All the experience of Christ's life 
becomes a fact and a power in his experience. Did Christ die to sin ? 
He also dies to sin. Was Christ justified from sin by death ? So 
likewise is he. Did Christ rise from the dead ? He rises from the 
death of sin, besides sharing finally in Christ's physical resurrection. 
The knowledge of Christ's death and resurrection is not merely an 
insight into the historical meaning of those facts. Did Christ suffer ? 
The heavenly nature which he receives from Christ insures for him, as 
it did for Christ, the contradiction of sinners against himself. Was 
Christ perfected through suffering? He attains perfection by the 
same road. Does Christ live unto God ? He is alive unto God through 
Jesus Christ, and all the powers of that divine life descend upon him 
and work in him to conform him to the image of the Son of God. 

Says Calvin : " First it is to be held that, so long as Christ is out- 
side of us and we are separated from him, whatever he has suffered and 
done for the salvation of the human race is useless and without signifi- 
cance to us. Therefore, in order that he may communicate to us what 
he has received from the Father, he must become ours and dwell in us. 
Hence he is called our 'Head,' and 'the first-born among many breth- 
ren ; ' while we in turn are said to be ingrafted into him and to put 
him on, because whatever he possesses is nothing to us until we coalesce 
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into one with him" {Institutes, III, i). And again: "Christ, having 
become ours, makes us partakers of the gifts with which he is endowed. 
We do not, therefore, view him as outside of us, so that his righteousness 
is imputed to us, but because we put on himself and are ingrafted into his 
body, he has deigned to make us one with himself. Therefore we boast 
that we have his righteousness" (Inst., Ill, n). Similarly Luther: 
" Christ is God's grace, mercy, wisdom, strength, comfort, and blessed- 
ness. I say not as some causaliter, that is, that he gives righteousness 
and remains without. For in that case righteousness is dead, nay, it 
is never given. Christ is there himself, like the light and heat of the 
fire, which are not where the sun and fire are not" (Werke, Erlang. 
Ausg., Vol. XXXVII, 441). 

4. This passage presents a conception of faith different from that 
implied in the imputative theory. According to that, faith is merely 
a medium by which the man is put in contact with something outside 
of himself — "a mere hand," as Professor Bruce puts it, "to lay hold 
of an external righteousness." According to Paul's teaching here, an 
ethical quality inheres in faith. Faith is a moral energy. It works by 
love. Righteousness, as already remarked, is effected in a believer by 
the transfusion into him of Christ's life and character ; not by Christ's 
righteousness being placed to his account. To assert the latter is to 
fall back from the gospel upon the law. Paul says : " Not having a 
righteousness of my own which is of the law ;" but if the righteous- 
ness of faith is legally and forensically imputed, it is of the law. Right- 
eousness has its roots in personal relation to God. Sin is more than 
bad conduct. Bad conduct is the result of personal separation and 
estrangement from the Father, God. The terrible significance of sin 
lies in the break between a human life and its divine source; and the 
attainment of righteousness is possible only through the reestablish- 
ment of the original birth-relation, as Christ declared in the words : 
" Ye must be born anew." ■ The mere genealogical fact of sonship 
must be translated into a living, personal relation. 

This is possible only through faith. A handbook of laws will not 
effect it. Rules will not establish personal relations. Precepts will 
not put a son's heart into a man. He will not love to order, nor obey 
because he is bidden, nor trust because a trustworthy object appeals to 
him, nor be meek and merciful because it is right to be so. Being 
righteous is not a matter of assent to a proposition. It is a matter of 
surrender to a person. Such surrender comes about only through faith, 
because only faith has in it that element which draws personalities, 
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lives, hearts together. Saving faith is an act of personal surrender. 
Hence faith does not count instead of righteousness. It counts 
as making for (eis) righteousness ; with a view to righteousness, as tend- 
ing to righteousness, as standing for righteousness in the sense in which 
the corn of wheat stands for the full corn in the ear, or the babe for 
the man. Therein is the value of faith. It is counted for what it is, 
not for what it is not. It is the prime agent in righteousness. The 
righteousness which is of God becomes in man the righteousness of faith, 
because in faith, which initiates the personal union of the man with 
Christ, lie enfolded all the possibilities of righteousness. All right- 
eousness is possible to one whose personality is identified with Christ's. 
Faith is potential righteousness. Righteousness is begun, continued, 
and ended in the living contact of the man with the personal source of 
all righteousness ; in the self-surrender which makes possible the 
inpouring and the appropriation of all heavenly forces. 

" He hath made him to be sin for us who knew no sin, that we 
might become the righteousness of God in him." " Faith is that temper 
of sympathetic and immediate response to another's will which belongs 
to a recognized relation of vital communion. It is the spirit of confi- 
dent surrender which can only be justified by an inner identification 
of life. Faith is the power by which the conscious life attaches itself 
to God ; it is an apprehensive motion of the living spirit by which it 
intensifies its touch on God ; it is an instinct of surrender by which it 
gives itself up to the fuller handling of God ; it is an affection of the 
will by which it presses up against God, and drinks in divine vitality 
with quickened receptivity " (Henry Scott Holland in Lux Mundi, pp. 
17, 18). There is no true faith in Christ without the indwelling of 
Christ. Paul makes the latter the criterion of the former (2 Cor. 

i3:5)- 

This is the conception of the righteousness of faith set forth in the 
Philippian epistle. It does not differ from the conception exhibited in 
Romans. Only the method of presentation is different. In neither 
epistle does Paul teach an imputed as distinct from an imparted right- 
eousness. The dogma of imputed righteousness as commonly taught 
is not found in the New Testament. The righteousness which Paul 
sets forth is of God. It rests upon faith, and not upon works. It 
excludes human merit. It is not the man's own, but is all of Christ. 
The man has it only as he gets it from and through Christ. None the 
less it is a real righteousness in the man, and not another's righteous- 
ness set down to his account by a process of forensic bookkeeping. It 
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becomes his through that oneness with Christ which puts him in pos- 
session of all that there is in Christ. All things are his because he is 
Christ's. The act of faith places him in Christ, who was made unto 
him wisdom from God, and righteousness and sanctification and 
redemption. Justification is not a legal technicality ; it is not a mere 
proclamation of forgiveness ; it is not a mere judicial declaration that 
accounts are squared with the law. It is the act of the eternal divine 
life taking a poor, sinful human life up into itself and enfolding it, 
and throwing open to it all the riches of its own strength and sweet- 
ness and righteousness and immortality. It is justification of life in 
being justification by faith, for the just shall live by his faith. Christ 
is the life. The power of his resurrection is the power of his risen 
life ; and so, to know Christ and the power of his resurrection, and the 
fellowship of his sufferings, is to be found in Christ, having the right- 
eousness which is of God and which rests upon faith. 

Marvin R. Vincent. 
Union Theological Seminary. 
New York, N. Y, 



